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PREFACE 


| am grateful to the Vice-Chancellor, Utkal University, 
Vani Vihar, Bhubaneswar for inviting me to deliver the 
Swami Vivekananda Extension Lecture in the University 
for the Year 1992. Neither am | a great scholar nor a 
profound thinker on Swami Vivekananda's philosophy. But 
I am only an admirer and a worker dedicated to his ideas 
and ideals for the cause of society. 


So, this extension lecture which is conducted every 
year in the University on the endowments created by 
Ramakrishna Math, Bhubaneswar, | became the previleged 
and fortunate speaker at the behest of Srimat Swami 
Shiveswarauandaji Maharaj, President, Ramakkrishna 
Math, Bhubaneswar and Dr. Satyananda Acharya, the 
Vice Chancellor of the University. 


| delivered three lectures on 20th, 21st and 22nd 
of October, 1992. The theme chosen was "Swami 
Vivekananda and the Vedantic Socialism". The series of 
lecture was presided over by Dr. S. Acharya, himself. 

The revered senior monk of Ramakrishna Math, 
Bhubaneswar Srimat Swami Bhaktyanandaji & Swami 
Priyarupanandaji encouraged and blessed me by their 
very presence in the University auditorium. 
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| have for better understanding of the students and 
public divided the three lectures in two parts. First part 
being contained the life & experience of Swamiji and the 
second part what Vedantic socialism is and what are the 
views of Swamiji on various aspects, particularly on man, 
religion and society. It is very concise and even lacks 
elaboration. In a stipulated time frame, while delivering 
these three lectures, my idea and approach was to open 
the gate of Swami Vivekananda's views to life and its 
problems a litte, so that the students and readers will 
be enthusiastic to go ahead in search of truth more and 
more. So | did not add anything to the lecture subsequently 
either to elaborate the points or add certain more points. 
For Swamiji, India i.e. Bharat means not a political unit 
as it does today but a cultural unit. Swamiji wanted the 
people of India to rouse and know about the spiritual 
wealth. Because India's spiritual wealth consists chiefly 
in the knowledge of the truths and these truths are 
embodied in the concepts of Vedanta such as divinity 
of the soul, basic oneness of the universe, the ideal of 
direct realization through the four yogas, and the priniple 
of harmony—harmony between religion and science, 
Detween sacred and secular, between the East and the 
West and above all harmony of religions. 


While delivering the lecture, | had this in mind and 
hence chosen the topic which will give a comprehensive 
view of Swamiji's thought. 

The lecture does not contain anything new of my 
own except collecting the flowers from here and there 
to make the garland. And all the flowers are from the 
great lips of Swamiji himself. 
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The lecture is now printed and comes as a book 
form. My family members who are all imbibed with the 
ideas and ideals of Sri Ramakrishna & Swamiji became 
my great source of inspiration for publishing the same. 
My thanks is to Sri Subhas Satpathy who had unhesitantly 
corrected the grammatical punctuations etc for making 
it more perfect in its form. 


On this occasion, | only remember, pay my respect 
to my leader, my guide, the eminent philosopher & Writer 
Late Dr. Krushna Prasad Mishra who encourged me for 
the higher studies on Swami Vivekananda and dive deep 
for the fulfillment of life. 


Many eminent personalities, monks have delivered 
Swami Vivekananda Extension Lecture at the Utkal 
University, Bhubaneswar and to name a few Shri T.S. 
Avinas-Lingam, Shri TMP Mahadevan, Sri V.K.R.V. Rao, 
Swami Ranganathananda, Swami Vandanananda, Swami 
Lokeswarananda, Swami Mumukhyananda, Swami 
Gautamananda, Sri Sankari Prasad Basu and others are 
prominent among them and | a humble worker of the 
great phenomenon, Swami Vivekananda joined with 
them. 

My effort will be fruitful if the readers will find the 
way through this book, to the great ideas and ideals of 
Swamiji. 


Bhubaneswar Souribandhu Kar 
Phalaharini Kali Puja 
May 17, 1996. 
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INTRODUCTION 


"Awake ! Arise ! and stop not till the goal is reached." 
This was the clarion call of Swami Vivekananda to the 
Youth of India. He wanted youth to galvanise the sleeping 
leviathan and raise them to bring glory to the country. 
He says, "What the world wants is character. The world 
is in need of those whose life is one burning love- 
selfless. The love will make every word tell like a thunder- 
bolt. Awake, Awake, great souls. The world is burning 
in misery. Can you sleep?" 

Again he says, "My faith is in younger generation........ 
Who are th young? Why young? What they will do? 
Where is th New India? 

Swamiji said, "Let New India arise...... out of the 
pleasants' cottage grasping the plough , out of the huts 
of the fisherman, the cobbler, and the sweeper. Let her 
spring from the grocer's shop, from beside the oven of 
the fritter- shelter. Let her emerge from the factory, from 
marts, and from markets, Let her emerge from grovers 
and forests, from hills and mountains....... “ 

Swamijis' call of inspiration is much more needed 
ioday after 45 years of Political Independence of this 
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mother- land of ours. The roaring call which he gave, 
the plan of campaign which he unleashed from Colombo 
to Almora brought us freedom, freedom from stagnant 
feudal society. But the message and thought has not 
gone deep in to the life blood of the nation. A time has 
once again come to call the same voice, to raise the 
people of india to discard their tamas. to descard their 
mental weakness to build the modern India. And for this, 
the Youth energy, which is pure can be fitted for the 
reconstruction required for the present day society. 

Now a new society, a new civilization is forming. 
Today's technological changes and social upheavels 
imply the end of friendship, love, commitment, community 
eétc.. We look around and see the widespread evidence of 
psychological break- down. 

There is harassed, razor edge quality to daily life. 
Nerves are ragged, and as the scuffles and shootings 
in subways or gas queue suggest- tempers are barely 
under hair- trigger control. 

Millions of individuals frantically search for their own 
identities or for some magic therapy to re-intergrate their 
personalities, provide instant intimacy or ecstasy or lead 
them to a "higher" state of consciousness. 

Violence, loneliness, social isolation, drug- addiction, 
maket economy, monolithic consciousness, crisis in 
representative democracy,in all its forms; collapse of 
political decision making, chaos, militarization, catastropic, 
economic disorder, increase in the cost of living, insufficient 
basic food products. increase in crime and durnkenness. 
corruption and robbery. incontrollable drop in prestige of 
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the present leadership in the eyes of the people, 
economic catastrophy, mecro- economic reforms, myriad 
religious cults for narrow political ends, political messiah 
to save from disaster, inflation becomes transnational to 
retain the myth of sovereighty, collapse of consciousness. 
and so on, the man faces today and much more in degree 
stored for future. 

How to face all this? What is the way out? What is 
the alternative? Or only brooding over the mind ? And 
in this context Swami Vivekananda's thought gives us 
deeper insight to know the man, the society, the social 
system and way otf life. 

What he said in the 19 th Century is relevant today 
and will be much more relevant for the 21st Century. 
Hence, let us dive deep to his life and thought , his 
message and work to find the solution to our problems 
and build the New India. 
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"| AM A VOICE WITHOUT A FORM" 


“Never forget the glory of human nature! We are the 
greatest God........... Christs and Buddhas are but waves 
on the boundless ocean which | am." This was the clarion 
voice in America by a young Hindu Sanyasin who had 
taken the Parliament of Religion at Chicago in 1893, by 
storm. Western press and people termed him as the 
"Cyclonic Monk", Patriot and so On...... He was no other 
than Swami Vivekananda who on himself said, "| am a 
voice without a form” 

Today, after a period of hundred years of that address 
in the Parliament of Religion, when we are going to 
observe the cententary celebration, we bow our head in 
veneration to that great patriot- saint, who not only 
established Hindu Dharma but awakened the entire 
mankind to rise in unison to proclaim harmony of all 
religions with the idea of" .help and not fight". "Assimilation 
and not Destruction, "Harmony and peace and not 
Dissension". He had bridged the gap of east and west 
launching his campaign of rejuvenating, restructuring 
India, in giving his clarioncall “ Awake, Arise! Stop not 
till the goal is reached", and channelising the message 
of vedanta for the spiritual hungry masses of the west. 
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A life of less than forty years......out the Himalayan 
task was completed......... Thrill comes in the vein when 
we read his life, when we look to his work and when 
we read his lectures and messages. "But the flame of 
that pyre is still alight today. From his ashes, like those 
of the phoenix of old. has sprung a new conscience of 
India- the magic bird.......... faith in her unity and in the 
Great message, brooded over from vedic times by the 
dreaming spirit of his ancient race- the message for which 
it must render account to the rest of mankind". (Romain 
Rolland). 

And in the words of Sister Christine, "He walks 
among men but he is not at home there. He is a pilgrim, 
a stranger, he tarries but a night", "He knows that he 
was, long before the time when "Ali the sons of God 
sang together for joy". 

"Such a one | have seen, | have heard, | have 
revered. At his feet, | have laid my soul's devotion" 

“Such a being is beyond all comparison, for he 
transtences all ordinary standards and ideals, others may 
be brilliant, his mind is luminious, for he had the power 
to put himself into immediate contact with the source of 
all knowledge. He was in a class by himself. He belonged 
to another order. He was not of this world. He was 
radiant being who had descended from another, from a 
higher sphere for a definte purpose. 

"Blessed is the country, in which he was born, 
blessed are they who lived on this earth at the same 
time, and blessed thrice are the few who sat at his feet" 


Digitized by srujanika@gmail.com 


India witnessed in 19th Century, the profound impact 
of western thought, christian missionary influence and the 
consolidation of British empire on Indian life. "India was 
an enslaved race. She had no voice in their own 
government. They are three hundred millions of slaves- 
nothing more!" Yet the nation did not die." It is like a 
gignatic building all tumbled down inruins. The ideal, the 
principle for which India stands today or then, was 
present. Indian race never stood for wealth or to conquer, 
because they know the life of wealth and power is no 
life. It is unreal. Reality is only the God. "The Hindu man 
drinks religiously, sleeps religiously, walks religiously, 
marries religiously, robs riligiously...."Let us take example. 
Look at Rome, Roman Empire collapsed due to imperial 
power expanding the territorial boundaries. The Greece 
was turned to pieces, the moment the intellect of the 
Greece was touched and so on. 

"Hence, "Each Nation has a mission for the world,so 
long as the mission is not hurt, that nation lives despite 
every difficulty. But as soon as its mission destroys, the 
nation collapses." 

This led rise to an upheavel in the Hindu society 
which started reforms in all waiks of Indian life and 
thinking. Eminent persons like Raja Rammohan Roy, 
Rabindranath Tagore, keshab Chandra Sen in Bengal, 
Phule- karve- Ranede in Maharastra, the patriotic Spirit 
of Bankim Chandra Chatterjee in Anandmath and Arya 
Samaj in Punjab had brought the reforming zeal, militant 
patriotism and defussive pride in India's religious and 
cultural heritage. By this time the National Liberation war 
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of 1857 was suppresed brutally and that had led to mere 
colonial exploitation. Poverty and suffering of Indian 
masses bough them down with Hindu ritualistic way of 
life i.e. Priestly Caste. Hence, the life of millons were 
like slaves........ not better than animals- dumb and deaf. 
At this crucial juncture of compedium of religion, reform 
and patriotism that Vivekananda was born and brought 
up in a liberal, unorthodox and cultured family in Calcutta. 

And about the sametime an illiterate and traditional 
priest from Dakshineshwar kali Temple Sri Ramakrishna 
Paramahansa, whose austere life, patent sincerity and 
exposition of Hindu faith in practice were drawing the 
intellectuals of Calcutta to hear him. His mystic experince 
had made him known as a man of God realisation by 
everybody. His tolerance of all faiths, complete 
renounciation of ego, compassion and love for humanity 
placed him at the forefront among all the religious 
reformers. 

Narendranath or Swami Vivekananda as known to the 
world was born in Calcutta on Monday, January 12, 1863 
to Viswanath Dutta who was an Attorney- at law in the 
High Court of Calcutta. Viswanath, a man of liberal 
attitude had allowed Narendranath to take interest in 
western knowledge and culture, encouraged 
openmindedness, questioning spirit, uprightness and 
manliness in conduct. He gave him training both in vocal 
and instrumental music by engaging two well known 
musicians Ahmed Khan and Bani Gupta. 

Narendra was born and brought up affulentiy. He has 
inherited the deep spiritual and religious attitude of her 
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mother Bhubaneswari Devi who was a pious lady and 
she used to tell the stories of Ramayana & mahabharat 
to Naren. From the childhood, various incidents had 
shown the high mental calibre, sharp memory and 
fearlessness of Narendranath. 

His inclination to monastic life was marked from his 
childhood as he used to became delighted seeing a 
Sadhu at the door. And he used to tell his friends that 
he would become an ascetic or Sannyasin in future. 

Even though his inclination towards spiritual side of 
life was very strong still then he was a believer of reason 
and without proper verification and testing and testing 
of truth, he never accepted anything as proof of his 
scientific temper. A lot of visitors both from Hindu and 
Muslims religion came to his father. They would be 
smoking hookah, sharing the hookah each other. He 
noticed that each sect has separate hookah. When 
enquired he was told that if inter caste exchange of 
hookah takes place, then caste would be broken and 
bring untold calamities. He thought that it was an 
irrational thesis. So, he went round the room testing all 
the hookah including the mohemmadens. When he was 
reprimanded, he answered. "| cannot see what difference 
it makes". 

Narendra in his school! days, showed critical aversion 
to learn English but accepted after insistence from his 
parents and teachers. Naren passed B.A. Examination 
in 1884 and was administered to the Law college. He 
was an average student but a very gifted youth, sociable. 
free and unconventional in manners, a sweet singer and 
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the soul of social circles. While doing his degree course 
he had mastered western logic, western philosophy and 
ancient and modern history of different European nations. 
Herbert Spencer, kant, Schopenhaur, Auguste comte, 
john stuart mill and Hume all were read and that had 
enabled him in later years to meet the western thinkers 
on their ground when he introduced them the vedanta. 
He was attracted towards poetry, particularly Shelly, 
whose"Hymn to Intellectual Beauty" brought to his mind 
the spiritual unity of the universe. He was drawn to Sri 
Ramakrishna, knowing from principal Hastie that the 
vision which’ Wordsworth experienced in his poem 
"Excursion" is similar with the illiterate Priest of 
Dakshineswar. And that ultimately led him to experience 
ultimate and unseen reality. So, it can be well said that 
his college education, world thought was necessary step 
towards spititual evolution. 
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NARENDRA MEETS SRI RAMAKRISHNA 


Narendra was not satisfied with an abstraction called 
God. He tried to feel his presence. He went to various 
teachers creeds and cults to get satisfaction but all his 
efforts were in vain. He asked the doyen of Brahmo 
Samaj, Maharshi Debendranath Tagore a strange question, 
" Sir, Have you seen God?" The anwer to this inquisitive 
query was, "My Boy, you have thé yogi's eyes". Naren 
was disappointed. He pondered in his mind and to asked 
himself."Was his quest for God therefore to be in vain 
or was God only an idea without reality?" Suddenly he 
remembered the Old man Ramakrishna. He met him 
once in November 1881 in the house of surendranath 
Mitra. He also remembered the words of his principal 
Hastie who said that Ramakrishna actually experiencing 
the spiritual ecstasy and vision of Universal reality that 
Wordsworth had described in his poem "Excursion". So, 
he decided to meet Ramakrishna at Dakshineswar and 
ask him the same question. By the time the middle- class 
circles in Calcutta were attracted towards Ramakrishna 
for his discourses, not like lectures, but conversation, 
simpie and direct bringing profound truth of universal 
reality through parables and stories. Pujari at Kali Temple 
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of Dakshineswar, Sri Ramakrishna has led a very 
strenous life of penance and austerities. He had realised 
and experienced the vedantic truths which was vulgarised 
and obscured in course of time and been replaced by 
customs, rituals and superstitions. It had nothing to do 
with god or Vedantic Religion. He was anxiously waiting 
for those youngmen to whom he can impart his realisation 
and he used to call in an anguish heart, "Come, my boy! 
Oh, Where are you all? | cannot bear to live without you". 

His waiting was long and he was impatient. At that 
moment Naren appeared at Dakhineswar. His mind was 
full of questions and yearning to find the truth about God 
and it existence. 

The first meeting of Naren and Sri Ramakrishna was 
unique. In his own language Sri Ramakrishna said, "He 
seemed careless of his body and dress and unmindful 
of the external world. His eyes bespoke an introspective 
mind as if some part of it were always concentrated upon 
something within. | was surprised to find such a spiritual 
soul coming from the material atomosphere of Calcutta". 
Naren sang a few song, that made Sri Ramakrishna to 
loose control of himself and came into an ecstatic mood. 
After the departure of Naren, the heart of Ramakrishna 
to see him again cried out. He said,"l felt as if my heart 
was being squeezed like a wet towel. | ran to the northern 
part of the garden and cried at the top of my voice. "O 
my darling, come to me. | cannot live without seeing you.” 
After sometimes, ! felt better. This state of mind continued 
for six months. There were other boys who also came 
here. | felt greatly drawn towards some of them, but 
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nothing like the way | was attracted towards Naren". 

Naren in turn speechless and dumbstruck with the 
behaviour of Sri Ramakrishna. Naren giving an account 
of the incident “Well, |! sing the song, shortly after, he 
suddernly rose and taking me by hand led me to the 
northern verandah, shuttering the door behind him. It was 
locked from the outside; so we were alone. ! thought 
he would give me some private instructions. But to my 
utter surprise, he began to shed profuse tears of joy as 
he held my hand, and addressing me most tenderly as 
one long familiar to him, said, "Ah ! you came too late. 
How could you be so unkind as to keep me waiting sO 
long? My ears are well nigh burnt in listening to the 
profuse talks of the worldly people. Oh! How | yearn to 
unburden my mind to someone who can appreciate my 
innermost experience." 

Thus he went on amidst sobs. The next moment he 
stood before me with folded hands and began to address 
me. “Lord, | know you are that ancient sage, Nara. the 
incarnation of Narayan-born on earth to remove the 
miseries of mankind and so on." 

Naren thought that the man was stark mad. Then 
the mad man brought sweets from his room, fed him 
with his own hands and said, "promise that you will come 
alone to me at an early date". He just said, "yes" and 
returned to his friends. 

He observed him carefully and could not find anything 
wrong with Ramakrishna. He seemed to be a genuine 
man of renunciation. So, he decided to ask the same 
question. "Have you seen God, Sir?" “Yes, | see him just 
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as | see you here, only in a much more intense scene." 
Again he said, "God can be realised, one can see and 
talk to him as | am doing with you. But who cares to 
do so? People shed torrents of tears for their wives and 
children, for wealth or property, but who does so for the 
sake of God? If one weeps sincerely for him. he surely 
manifests himself." Naren got the satisfied answer and 
resolved to come again to testify the truth. 

Naren again visited him after a month. Sri 
Ramakrishna made him to sit by his side on the bed 
and suddenly placed his right foot on Naren's body. The 
touch has its effect on Naren. Naren saw in his eyes 
that the entire house has rapidly vanished and the entire 
universe along with his individuality about to merge in 
an all encompassing mysterious void. He was frighteried 
and cried out, "What is it that you are doing to me? | 
have my parents at home." Naren was not yet prepared. 
Sri Ramakrishna laughed aloud at Naren's cry and 
stroking his chest said, "Alright, let it rest now. Everything 
will come in time." 

After this everything became normal. The third time 
when Naren visited Sri Ramakrishna at Dakshineswar, he 
took him to the adjacent garden of Jadunath Mallick for a 
walk. Soon Sri Ramakrishna fel! into trace and in that state 
he touched Naren. He lost his consciousness. When he 
came to his senses, he saw Sri Ramakrishna stroking his 
chest. Even though Naren felt that it is not mesmerism or 
hypnotism, his rationale mind could not accept him as an 
incarnation of God. But he was happy to see the love 
and affection of the old man towards him. 
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Sri Ramakrishna longed for Naren again and again. 
One day after the departure of Keshab Chandra Sen, 
Vijay Krishna Goswami and other well known Brahmo 
leaders, the master turned round to some devotees and 
said, "Well, if keshab is possessed of one mark of 
greatness which has made him fomous. Naren has 18 
such marks. In Keshab & Vijay, | saw the light of 
knowledge burning like a candle flame, but in Narendra 
it was like a blazing sun, dispelling the vestige of 
ignorance and delusion. 

Naren protested and requested not to said such 
things again. Sri Ramakrishna replied, "I cannot help it. 
The Divine mother showed me certain things which | 
simply repeated. And she never reveals to me anything 
but the truth." Once when Naren rebuked him for showing 
so much love and personal prefernce for him, the master 
felt nervous and went to Kali Temple to seek reassurance 
from the mother. After returning, he told Naren, "you 
rogue; | will not listen to you any more, Mother say, | 
love you because | see the lord in you and the day | 
shall no longer do so, | shall not be able to bear even 
the sight of you.” 

Naren was convinced about Sri Ramakrishna's 
sincerity, renunciation and his childlike simplicity. But he 
was not prepared to accept his vedantic tenets of one 
universal reality and that too alone was real andwhich 
existed not only in every human beings but also in 
everything else around him. He was not prepared to 
accept oneself as identical with the creator. He would 
tell Sri Ramakrishna, "| am God, you are God, these 
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created things are God- what can be more absurd than 
this. The sage who wrote such things must have been 
insane." Sri Ramakrishna with his amusing approach will 
say, "why limit God's infinitude? Go on praying to the 
God of truth and believe in any aspect of his which he 
reveals to you.” Naren could not believe as it is not in 
consonate with his reason. So, Sri Ramakrishna thought 
to convince Naren through experience. 

One day Naren left after a futile argument about the 
individual soul with Brahman. He heard Naren telling 
Hazra, "How can this be? This jug is God, this cup is 
God and we too are God. Nothing can be more 
preposterous." Sri Ramakrishna overheard the loud 
laughter of Naren after making this remark and came 
out of his room smiling, touched Naren and immediately 
fell into Samadhi. Naren in his own words described the 
experience, "The magic touch of the master that day 
immediately brought a wonderful change over my mind. 
| was stupefied to find that really there was nothing ir 
the universe but God.! was it quite clearly but kept silent. 
to see if the idea would last. | returned home, but there 
too everything | saw appeared to be Brahman. ! sat dowr 
to take my meal, but found that everything, the food, the 
plate, the person who served and even myself was 
nothing but that. | ate a morsel or two and sat still. | 
was startled by my mother's words, "why do you sit still? 
Finish your meal.” And began to eat again. But ail the 
while whether eating or lying- down or going to college,! 
had the same experience and felt myself always in a sor! 
of comatose state. 
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While walking in the streets, | noticed cubs plying 
but | did not fee! inclined to move out of the way. Ifelt 
that the cubs and myself were of one stuff. There was 
no sensation in my limbs, which | thought, were getting 
paralysed. | did not relish eating, felt as if somebody else 
were eating. Sometimes | lay down during a meal and 
after a few minutes got up and again began to eat. 
The result would be that on some days, | would take 
too much, but it did not harm. My mother became 
alarmed and said that there must be something wrong 
with me. She was afraid that | might not live long. When 
the above state altered a little, the world began to appear 
to me as a dream. This state of things continued for some 
days, when | became normal again. | realised that | must 
have a glimpse of the Advaita State. Then it struck me 
that the words of the scriptures were not false. Thenceforth 
| could not deny the conclusions of the Advaita Philosophy. 

The second doubt came to Naren's mind was Sri 
Ramakrishna's worship of Kali as the Divine mother. He 
constantly argued against the image worship. "Why do 
you come here if you won't acknowledge my mother?" 
said Sri Ramakrishna. "Must | accept here simply 
because | come here, " was the reply of Naren. Without 
arguing the master said, “Alright, “ ere long you shall 
not only acknowledge my blessed mother, but weep in 
Her name." And at last Naren had to seek the blessings 
of the mother kali after undergoing the terrible straining 
poverty and distress in the family. 

Meanwhile Sri Ramakrishna went on spiritual 
nourishment to Naren and other youngmen whom he had 
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choosen to be his disciples. He, through simple story 
telling, brought home to his disciples the profound truth 
that recognition of the one in many did not absolve the 
individual from exercising his own judgement according 
to reason when it came ot matters of daily conduct. 

The two disciples were strolling when they saw an 
elephant rushing along with the mahout shouting to 
everybody to get out of its way. One of the disciple took 
heed of the working and climbed up a tree. And the other 
told himsiif that all was one according to Advaita and 
stroke upto his elephant brother to embrace him. To his 
horror, the brother did not recognise this fraternity but 
caught hold of him by his trunk and threw him out of 
the way leaving him hurt and bleeding. The disciple 
naturally went upto his master to complain about the 
untruth of the Advaita doctrine. The master told him; Did 
not the Mahout ask you to get out of the way? Why did 
you not heed him who was also your brother in the 
universal reality? 

Adavaita was not a doctrine of passivity of individual 
irresponsibility. Another story he told related to the dead 
waight of traditional usuage when it was accepted 
without descrimination. A house holder who used to 
worship his gods daily in the prayer room of his house 
was disturbed by the house- cat that would come in at 
that time; so, he drove a nail in the wall and hung up 
the cat on it, releassing it after he has finished his 
worship, in due course, the house- holder died and so 
did the cat. When the son wanted to resume the worship. 
there was no cat to be placed in the Puja room. So he 
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went out into the street and brought a stray cat whom 
he hung up on the nail before starting his worship. 
Again he showed that tradition was not infallible and 
that truth or holy practices coming down from the past 
had to be re-examined to separate the grain from the 
chatf. To convince himself and subsequetly to others, he 
practiced all the religious practices as prescribed in the 
shastras and came ot conclusions that all religions were 
but different ways to reach the same God. He also 
practised Christianity and islam and had the vision of 
Christ & mohammed. He was also gifted with the vision 
of Buddha. So he realised oneness of God eventhough 
the Advaita, Dwaita and Vishistadwaita separate it in the 
philosophies. So he proclaimed that God is one, different 
religions are, but different ways of reaching him ଯତ୍‌ ମତ 
ତତ୍‌ ପଥ (Jat mat Tat path), but what is needed is intense 
longing for God. He comes to those who long for him, 
weep for him and keep on seeking for Him with single- 
minded devotion. Sri R R Diwakar, eminent biographer 
of Sri Ramakrishna has said, " In the whole hagilogy 
of the world, there is no other instance of a single person 
and his consciousness having experinenced in his own 
self and total being the sadhna of spiritual disciples not 
only of one's own tradition but all the traditions of major 
religions & mysties. For instance, he had gone through 
the following Sadhanas, namely, Bhakti (dwaita), Tantra 
(Advaita),Christian, Islamic & purusha prakriti. Strange to 
say, he was in the ecstatic mood of Radha for six months 
during which period, it is said, that he experienced 
menstruation. Ultimately, though mother Kali was !shta 
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Devata, he declared that the Mother is Brahman and both 
are same. Intellectual appreciation, momentary emotional 
experience of oneness of all religions and faiths or 
equality thereof (Sama Bhava) is onething; and experience 
of the same with one's totality of being is another.” 
Talking of Lord Krishna and his Vaishnavism he said, 
"This religion enjoins upon its followers the practice of 
three things, namely, relish for the name of God, 
compassion for all living creatures and service to the 
vaishnavas, the devotees of the lord". While he uttered 
the word, "Compassion" he fell into Samdhi. After 
returning to semi-conscious state he was muttering to 
himself " Compassion for creatures! Compassion for 
Creatures! Thou to show compassion to others! Who 
are thou to show compassion? No, it cannot be. It is 
not compassion for others, but rather service to man, 
recognising him to be the veritable manifestation of god". 
Naren who was present, heard the Master and after 
leaving the room said to others, "What a strange light 
have | discovered in these words of Master! How 
beautifully he has reconciled the ideal of Bhakti, with the 
knowledge of vedanta, generally enterpreted as hard, 
austere and inimical to human sentiments and emotions. 
What a grand, natural and sweet synthesis! From these 
words of wisdom which Sri Ramakrishna uttered in an 
ecstatic mood, | have understood that the ideal of 
vedanta lived by the recluse outside the pale of society 
can be practiced evenfrom hearth and home applied to 
all our daily schemes otf life. Service of man, knowing 
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him to be the manifestation of God, purifies the heart 
and in no time such an aspirant realises the identity of 
God. By realising Him in and through all beings and by 
seeing him through humanity, the devotee requires real 
devotion. All his activities should be directed to the 
services of man. the manifestation of God upon earth. 
and this will accelerate his progress towards the goal. 

However,if it is the will of God, the day will soon come 
when | shall proclaim this grand truth before the world 
at large. | shall make it the common property of all, the 
wise and the fool, the rich and the poor, the Brahmin 
and the Pariah." 

The master knew his pupil and accordingly had to 
use his spiritual power to transmit to him the actual 
realisaion of truth underlying the Adavaita doctrine of the 
Para Brahman or the universal reality. 

Naren at many times said about the love & affection 
of the master shown to him. In his own words, 
"Sri Ramakrishna was the only person who, ever since 
he met me, believed in me uniformly throughout, even 
my mother and brothers did not do so. It was his 
untlinching trust and love for me that bound me to him 
forever. He alone know how to love another. Worldly 
people only make a show of love for selfish ends." 
Naren's father died suddenly in1884. At that time Naren 
had appeared for his B.A. Examination. After B.A. he 
admitted himself to the law Course with a fond hope for 
practising his father's profession. As per his biography. 
"In college he was poorest of the poor. Even shoes 
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became a luxury, his garments were of the coarest 
cloth.And many times he went to attend classes without 
food, and only after he once collapsed out of hunger and 
weakness that his friends now and then invited him to 
their houses. He would chat happily with them for long 
hours, but when food was offered, the vision of desolation 
at his home would come before him and prevent him 
from eating. He would leave with the execuse that he 
had a pressing engagement elsewhere. On reaching 
home he would eat as tittle as possible in apprehension 
that mother might not have enough food left for her. 
Often, he would refuse to eat on the plea that he had 
already eaten at the house of a friend. But the fact was 
he did not eat at home for fear of depriving others of 
a full meal. At the same time, he tried to be his ordinary, 
boyish joyous self and to make light of his trials. The 
dutta family was proud in a lordly way, and concealed 
their misery under the cloak of pride. His friends, son 
of wealthy families of Calcutta, drove up magnificient 
carriages to Naren's house to take him for drives and 
pleasure trips, never suspecting that his wasting away 
physically was not due to any other cause than an 
exaggerated grief at the loss of his father." Naren had 
to search for the job but to of no avail. Taking the name 
of God, he will start the day in search of a job . One 
day his mother overheard this and said bitterly, "Hush, 
you fool, you have been crying yourself hoarse for God 
from your childhood, and what he has done for you. 
" Hearing this doubt came to his mind," Does god really 
exist" If so, does he really bear the fervent prayer of man? 
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But then the vision he had seen through the touch of 
Sri Ramakrishna came before his eyes. He was sure that 
God must exist and there was a way of realising him. 
So, he decided to recounce the world. He heard that 
Sri Ramakrishna was to come to Calcutta on that day. 
He met the master. Sri Ramakrishna pressed him to stay 
with him at Dakshineswar that night. Then at night he 
dismissed everyone and called him to his side and said, 
" | know you have come for mother's work and won't 
be able to remain in the world. But for my sake, stay 
as long as | live." Saying this he burst into tears.The 
next day Naren returned home. 

But the problem of maintaining his family was there. 
One day he thought of Sri Ramakrishna and went to 
Dakshineswar and asked him to appeal the Mother on 
behalf of his starving family. Sri Ramakrishna said he 
cannot make such demand, better he go and ask the 
mother. All his sufferings are due to disregard of her" He 
said,"Today is Tuesday, go to the Kali Temple 
tonight,prostrate yourself before the mother and ask her 
any boon you like. It shall be granted. Everything is in Her 
power to give." His unwillingness to accept idol worship 
was brokendown. He wanted to renounce the world and 
also the family problem has to be over. He accepted the 
advice of Sri Ramakrishna. His disbelief gaveway to belief. 
As stated by Naren, " About nine O' clock the master 
commanded me to go the the temple. As | went, | was filled 
with a divine intoxication. my feet were unsteady. My heart 
was leaping in anticipation of the joy of beholding the living 
goddess and hearing her words. | was full of the idea. 
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Reaching the temple as | cast my eyes upon the image, 
| acturally found that the divine Mother was living conscious, 
the perennial fountain of Divine love and beauty. | was 
caught in a surging wave of devotion and love. In an 
ecstasy of joy |! prostrated myself again and again before 
the mother and prayed, "Mother, give me descrimination! 
Give me renunciation! Give unto me knowledge and 
devotion! Grant me that | may have an uninterrupted vision 
of Thee! A serene peace reigned in my soul. The world 
was forgotten. Only the divine Mother shown within my 
heart." 

Sri Ramakrishna asked him whether he has asked 
the mother for removal of his poverty. But Naren could 
not ask. Again and again Naren was sent to the temple 
by the master but the result was same. At last he told 
Naren, "Alright, your people at home will never be in 
want of plain food and cloting." 

Ragarding the worship of Kali, Naren told sister 
Nivedita, "Ramakrishna Paramahansa dedicated me to 
her. | loved him, you see, and that was what was held 
me... | saw his marvellous purity. | had great misfortune 
at that time, it was an opportunity. She made a slave 
of me." Naren accepted kali as the mother and also 
brahman. As Sri Ramakrishna used to say, "Brahman 
and Sakti are one, even as fire and its heat, even as 
milk and its whiteness. The reality when static it is 
Brahman, when active it is Sakti, the Mother." 

And now the stage is totally completed to renounce, 
the world and take up the work of his master Sri 
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Ramakrishna. He has acquired the basic truths of both. 
Vedantic Hinduism and Vaishnav Bhakti through actual 
realisation. 

In the middle of 1885, Sri Ramakrishna started 
suffering from Throat Cancer and he had to shift to 
Calcutta. Dr. Mahendrala! Sarkar. the leading Homeopath 
of Calcutta undertook the treatment. The holy mother 
Sarada Devi came down from Dakshineswar to do the 
cooking. Naren and fellow disciples decided to devote 
themselves to the masters’ services and to the realisation 
of God.The mantle of leadership was falling on young 
Naren for disciplinging and shaping the character of his 
fellow disciples. 

The deteriorating health of the master made him to be 
removed to the garden house of Gopal Chandra Ghosh on 
Dec 11th, 1885. The other disciples grew anxious and 
there was opposition from their guardian,. But Naren gave 
them moral support and also spiritual strength by spending 
the time in study, music conversations and discussions of 
the divine traits of the master. He moulded the hetregenous 
group to homogenous cne. Cassipore Garden House 
became a temple and University in one. Sri Ramakrishna 
encouraged them to go to Naren if they have any difficulties 
or differences. After day, the condition of Sri Ramakrishna 
was gradually deteriorating. Now a few days only left for 
him. One day Gopal Senior brought some Gerua clothes, 
and rudrakha beads for distribution among sadhus. The 
master said, "Here are boys full of renunciation. You won't 
findout better monks anywhere. Distribute the clothes and 
beads among them.” 
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Thus Sri Ramakrishna put them in certain ceremonies, 
himself initiated them as monks and freed from all 
restrictions of caste and creed. The greatest moment in 
the life of Naren came. He has realised Brahman but 
not received the vision of the absolute. He longed for 
this realisation so that he could experience the identity 
of the individual and the cosmos and proclair.. with 
confidence born of experience. "i am the Brahman- Aham 
Brahmasi.”" He had pleaded with the master to grant him 
the realisation but to no avail. Now that he is passing 
away Naren got his realisation. When Naren returned to 
normal and presented himself before ithe master, Sri 
Ramakrishna looking deep into his eyes, told him, "Now 
the mother has shown you everything. Just as a treasure 
is locked up in a box, so will the realisation you have 
just had to be locked up again, and you will know 
everything then, just as you do now." The master told 
the other disciples afterwards, " Naren will pass away 
only of his own will. The moment he realise who he is 
he will refuse to stay a moment in the body. The time 
will come when he will shake the world to its foundations 
through the strength of his intellectual and spiritual 
powers. | have prayed that the Divine Mother may keep 
this realisation of the absolute veiled from Naren. There 
is much work to be done by him. But this veil is so think 
that it may give way at any time." Time and again Sri 
Ramakrishna used to call Naren two or three at a time 
and impart final instructions,. Three or four days before 
his passing away into Mahasamadhi, Sri Ramakrishna 
called Naren, looked steadfastly at him, entered into deep 
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meditation, Naren felt a subtle force resulting an electric 
shock was entering his body and he lost all outer 
consciousness. When he returned to normal, he found 
the master weeping. When Naren enquired about his 
weeping, Sri Ramakrishna answered, " Oh Naren, today, 
| have given you my all and have become a fakir. a 
penniless beggar. By theforce of the power transmitted 
by me, great things will be done by you; only after that 
will you go to whence you came. " The master had thus 
given to his disciple the "Saktipata Deeksha" or initiation 
by direct transmission of the guru's own power to the 
disciple. So, Sri Ramakrishna by this act of final 
renunciation, made Naren, the messenger of his mission 
for humanity. 

The suffering of the master was intense. Uttering the 
name of Kali thrice, he lay gently on the bed. It was 
now two minutes past one and the day was 16th Aug 
1886. The master had now passed into Mahasamadhi. 
Naren had to take the mantle of Sri Ramakrishna to be 
known later as Swami Vevekananda. 
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NAREN AS WONDERING MONK 


After two years of passing away of Sri Ramakrishna, 
in 1888, Naren began his life as a wondering monk. He 
left Calcutta and passing through Benares, Ayodhya, 
Lucknow, Agra, and Brinidavan, reached the Himlayas. 
At Hathras, the station master Sarat Chandra Gupta 
became the disciple of Swamiji and left with him. They 
went to Hrishikes and returned back due to ill health. 
A year after, again Naren left the Baranagore Math and 
visited Vaidyanath, Allahabad and Ghazipur. At Ghazipur, 
he met Pavhari Baba, and was tempted to remain with 
him and devote himself to Yoga. But he had the vision 
of Sri Ramakrishna and he again returned back. 

In July 1888, he once again left the monastry with 
a resolve not to return back. Swami Akhandananda was 
the companion. Both the Swamies visited Bhagalpur, 
Benares, Ayodhya, Naintal, Aimora, Srinagar, Hardwar, 
and scores of other places and finally reached Meerut. 
He stayed there for some time as five of his brother 
disciples were staying.One day, he announced that he 
was going to leave all of them and go on his travels 
by himself. So, he set out in January, 1891 and wondered 
mostly on foot for two years through central,western and 
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southern India; first through the State of Rajaputana, then 
through Kathiaran and the Bombay Presidency and then 
through the Southern india- Mysore, Cochin and 
Travancore- till he reached kanya Kumari (Capecomorin) 
the southern most point of India. During those wandering 
days, he had often to face starvation. walk alone through 
deserts and forests and sometimes stood in imment peril 
of his life. During his long journey in Rajasthan and 
sourastra, he met many rulers and discussed with them 
not spiritual matters as much as the industrial, agricultural 
and economic problems of India and need for spreading 
educaion among the masses. , 

At Porbander, he spent 11 months helping the 
Dewan, Pt. Sankar Pandurang to transtate the vedas 
while he finished reading Patanjali's Mahabhashya and 
also started learning french. It was Pt. Sankar Pandurang 
who told him" Swamiji, | am afraid you cannot do much 
in this country, you ought to go to the west, where people 
will understand you and your worth. Surely you can throw 
a great light on eastern culture by preaching the 
Sanatana dharma." By now Swamiji had understood the 
degreadation in which the people of India had fallen. 
Again he continued his journey. He reached Kanya 
kumari. After worshipping at the Kanya kumari temple, 
he crossed to a rock that was separate from mainland. 
He sat on the rock and medidated on her motherland 
where now stands the Rock Memorial in his name. His 
biographer reflected "About him the ocean tossed and 
stormed but in his mind there was even a greater 
tempest. And there, sitting on the last stone of India. 
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he passed into deep meditation upon the present and 
future of his country.He sought for the root of her 
downfall, and with the Vision of a seer, he understood 
why India had been thrown from the pinnacle of glory 
to the depths of degradation. Everywhere and at all times 
he saw that the poor and lowly had been oppressed and 
exploited for hundreds of years by every power and that 
had come in the changes of fortune to rule them. The 
autocracy of priesthood, the despotism of caste, the 
terrible demarcations that these created within the social 
body, making the majority of the followers of Dharma the 
outcasts of earth, thus the Swami saw as almost 
insurmountable barriers to the progress of Indian Nation. 
His heart throbbed with the great masses; he seemed 
to have entered in supreme mode of feeling, that world 
of India's outcastes and poverty striken millions. In their 
suffering he found himself sharing, at their degradation 
he found himself humiliated, in their lot his great heart 
longed to share. Agony was in his soul when he thought 
how those who prided themselves on being the custodian 
of Dharma had held down the masses for ages upon 
ages. He thought not of Bengal or Maharashtra or of 
Punjab, but of India and its very life. All the centuries 
were arranged before him, and he percieved the realities 
and potentialities of Indian culture. He saw the whole of 
India organically and sympathetically, as a great master 
builder sees the whole architectural design. He saw 
religion as the very blood and life and spirit of India's 
millions. He found that religion was not the cause of 
India's downfalls, but the fact that true religion was 
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nowhere followed, for religion when dynamic was the 
most potent of all power.” 

He was sitting on the last bit of Indian Rock whole 
night vigil and brooding over the poverty and ignorance 
among the masses. In a letter he wrote, "The poor are 
too poor to come to the Pathsalas, and they will gain 
nothing by reading poetry and all that sort of thing. We 
as a nation have lost our individuality, and that is the 
cause of all mischief in India. We have to go to the nation, 
its lost individuality and raise the masses. The Hindu, 
the Mohammedan, the Christian, all have trampled them 
underfoot, We are so many sanyasins wandering about, 
and teaching the people metaphysics - it is all madness. 
Did not our Gurudev used to say, "An empty stomach 
is no good for Religion ?" 

"That those poor people are leading the life of brutes 
is simply due to ignorance. We have for all ages been 
sucking their blood and trampling them underfoot. Suppose 
some disinterested sanyasins, bent on doing good to 
others, go from village to village disseminating 
education..... 

At Kanya Kumari, the Swami saw that Dharma, and 
even the Vedas, without the people, were so much straw 
in the eyes of the most high. Verily, "He was the patriot 
and prophet in one. And he spoke of himself said, "A 
condensed India". The Swami came back to Pondicherry, 
Madras and talked to people. Now he had decided to 
go to America, to attend the Parliament of Religions that 
was going to open shortly. His disciples under the 
leadership of Alasinga Perumal, started collecting funds 
for his voyage. The Swami however was still undecided. 
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He saw his master in a dream, watking from sea-shore 
into waters of the ocean, and beckoning him to follow. 
His heart was filled with joy and peace. Now he was 
convinced that his mission to America was actually a 
command from the Divine mother. He wrote to Holy 
Mother Sarada Devi and received her blessings. 

The Swami sailed for the United States on May 31. 
1893 from Bombay by S.S.Penensular of the P&O 
Company. The boat passed through Colombo, Penand, 
Hong kong, Nagasaki, Kobe, Yokahama and Vancouver. 
From Vancouver, he went to Chicago by train. He found 
that tne Parliament of Religion was to open after 
September. His funds were getting exhausted. He moved 
to Boston to stay there. There he met Miss Kate 
Samborn, who requested him to stay at her house. There 
he met Prof. J.H. Wright, Prof of Greek in Harvard 
University. He explained his difficulty in attending the 
Parliament of Religions without the credentials. Prof. 
Wright wrote to the Chairman of the Committee on the 
selection of delegates, who was his friend, stating "Here 
is a man who is more blessed than all our learned 
professors put together".Unfortunately, he lost the address 
of the Chariman Dr. Borrows and knew no where to stay. 
He had to spent the night in a huge empty box in the 
railroad freightyard and waking up in the morning he 
found himself extremely hungry. He followed the practice 
of a true Sanyasin and begged for food from house to 
house, and also asking the address for reaching the 
Parliament Committee's Office. He suffered rude treatment 
at some houses, while at others he was insulted by 
servants and the doors slammed in his face. He sat 
quietly at a roadside throwing himself at the mercy of 
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the Lord. After sometime he found that a regal looking 
lady came to him, "Sir are you a delegate to the 
Parliament of Religions ?" She came to know about his 
difficulties and invited him to her house. She was Mrs. 
Georg W. Hale and her family became warmest friend 
to the Swami. 
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SWAMI VIVEKANANDA 
AT PARLIAMENT OF RELIGION 


The parliament of Religion opened at the Art Institute, 
Chicago on Monday, September 11 with an address by 
its president Dr. Borrows. The dias was occupied by many 
religious leaders and the only Sannyasin present was 
Vivekananda. He had no written speech. He prayed 
Goddess Saraswati and began his address, "Sisters and 
Brothers of America". This had evoked cheers and 
outburst of enthusiasm among audience. Hundreds rose 
to their feet with souls of applause. He spoke. "| am proud 
to belong to a religion which has taught the world both 
tolerance and universal acceptance. We believe not only 
in Universal Toleration, but we accept all religions as true. 
| am proud to belong to a nation which has sheltered 
the persecuted and the refugees of all religions and all 
nations on earth". Swamiji spoke in the Parliament of 
Religion about the variation in the religious approach 
through a story. 

A frog lived in a well. It had lived for a long time. 
It was born there and brought up there, and yet was 
a little small frog. Of course, the evolutionists were not 
there then to tell us whether the frog lost its eye or not. 
but for, our story's sake. we must take it granted that 
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it had its eyes, and that it everyday cleansed the water 
of all the worms and bacilli that lived in it with an energy 
that would do credit to our modern bacteriologists. In this 
way it went on and became a little sleek and fat. Well, 
one day another frog that lived in the sea came and fell 
into the well. 

"Where are you from ? 

"| am from the sea." 

"The sea! How big is that ? It is as big as my well ? 
and he took a leap from one side of the well to the other. 

"My friend, "said the frog of the sea, "How do you 
compare the sea with your little well ?" 

Then the frog took another leap and asked, "Is your 
sea so big ?" "What nonsense you speak, to compare 
the sea with your well! "Well then, "said the frog of the 
well, "Nothing can be bigger then my well; there can be 
nothing bigger than this, this fellow is a liar, so turn him 
out". 

That has been the difficulty all the while, So, all the 
religions are like that of sitting in the well and thinking 
that it is the whole world." 

Welcoming the convention, as vindication of the 
tenets of the Bhagabat Gita regarding the one goal which 
all religions, however different, were really in search of, 
he concluded, “Sectarianism, bigotry, and its horrible 
descedants, fanaticism, have long possessed this beautiful 
earth. They have filled the earth with violence drenched 
it often and often with human blood, destroyed 
civilisation and sent whole nations to despair. Had it not 
been for those horrible demons, human society would 
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be far more advanced than it is now. But their time has 
come; and | fervently hope that the bell that tolled this 
morning in honour of this convention may be death-knell 
of all fanaticism, of all persecutions with the sword or 
with the pen of all charitable feelings between persons 
wending their way to the same goal.” 

This was the basic Hindu doctrine which Swamiji 
spoke at Parliament of Religion, appelage of secularism 
and get enshrined in Indian Constitutions. Vivekananda 
spoke about the poverty in his country and crying need 
of India was economic development. The World Parliament 
of Religion saw not only a prophet but a patriot. In his 
concluding lecture on 27th, he appealed the world 
religious leaders "Help and not Fight". Assimilation and 
not destruction, Harmony and peace and not dissension." 

The newspapers heralded him as the greatest figure 
in the Parliament of Religion. But his success has not 
brought happiness for him. He wept like a child, crying 
out, "O, mother, what do | care for name and fame when 
my motherland remains sunk in utmost poverty. To what 
a sad pass we poor Indians come when millions of us 
die for want of a handful of rice, and here they spend 
millions of rupees upon their personal comfort! Who will 
raise the masses in India! Who will give them bread ? 
Show me, O mother, how can | help them," 

He had to face difficulties and humiliation but his 
courage and love of motherland brought glory, name and 
fame not only for him but to the Hindu Religion and 
indians. 
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Hinduism has for the first time in its hostory, found 
a missionary in Swami Vivekananda. India has emerged 
as a force in America not by power of arms or of money, 
but by the power of Vedanta and its inspired interpretations 
by Swami Vivekananda. 

Swamiji went on giving lectures on various topics and 
it was like a miracle. J.J. Godwin who came to New york 
from England was engaged as the Swami's stenographer. 
He became the most devoted disciple of Swamiji and 
came to India with him. Only for Mr. Godwin, India and 
rest of the world have the opportunity to inherit the 
treasure, thought and teachings of Swami Vivekananda. 

Helen Huntingdon writes from Brrokly, "The Swami 
Vivekananda has preached to us, the religion that knows 
no bound of creed and dogmas, is uplifting, purifying 
infinitely conforting and altogether without blemish-based 
on the love of God and men and on absolute charity.” 
Hurtford Daily Times, wrote, "His lectures are more in 
consonance with those of Christ than those of many SO 
called christians. His broad charity takes in all religions 
and all nations." 

Swami started centres to teach Vedanta in America 
and England and sailed for the country. His mind was 
full of India, when an English friend asked him how he 
feel about India after four years experience of "the 
luxurious, glorious, powertul, west." The Swamiji replied, 
“India | loved before | came away. Now the very dust 
of India has become holy to me, the very air is now 
holy to me. it now the holy land, the place of pilgrimage. 
the Tirtha” 
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PRACTICAL VEDANTA OR VEDANTIC SOCIALISM 


Sri Ramakrishna, had commissioned 
Swami Vivekananda to convey to mankind the sublime 
teachings of vedanta - the oneness of truth, the divinity 
of man and the harmony of religions. So, he at the dawn 
of his mission declared, "I have a message to the west 
as Buddha had a message to the east." And towards 
the end of his mission, he said, "It may be that |! shall 
find it good to get outside of my body to cast it off like 
a disused garment. But | shall not cease to work! | shall 
inspire man everywhere until the world shall know that 
it iswith God." 

The thought, teachings and message of Swamiji on 
socio-economic politics can be termed as practical 
vedanta or vedantic socialism. What is vedanta ? 

Vedanta is the cuimination of knowledge, the sacred 
wisdom of the Hindu sages, the transcedental experience 
of the seers of Truth. Vedanta - Veda (knowledge) anta 
(end). The main tenets of Vedanta are 
1. Brahman is the ultimate reality, the one without the 

second. It is existence, consciousness-bliss absolute. 

It is beyond name and form. devoid of qualities, 

without beginning or end. It is the unchanging truth 
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beyond space, time and causation. When Brahman 
is associated with Maya, it is called God or Ishwara. 
The universe is apparent like water in a mirage, and 
is continuously changing. We perceive the universe 
through space, time and causation. Space begins 
when one gets a body, time begins when one starts 
thinking and causation begins when one becomes 
limited. This beautiful, tangible universe disappears 
from one's awareness when one enters into the sleep 
state or merges into Samadhi and again it reappears 
in the walking State. So, this world is in mind. 
Human beings are divine. Their real nature is the 
Atman which is infinite, eternal, pure, luminous, ever 
free, blisstul and identical with Brahman. The goal! 
of human life is to realise God and the purpose of 
religion is to teach one how to manifest the divinity 
within. 

How does one manifest the divinity within ? Vedanta 
suggests four Yogas. (i) Karma - the path of unselfish 
action, (ii) Jnana - the path of Knowledge, (iii) Bhakti 
- the path of devotion, (iv) Raja Yoga - the path of 
meditation. Yoga means the union of the individual 
soul with the cosmic soul. 

Truth is one and universal. It cannot be limited to 
any country or race or individual. All religions of the 
world express the same truth in different languages 
and in various ways. Vedanta promulgates the harmony 
of religion. As different rivers originate from different 
sources but mingle in the ocean loosing their names 
& forms, so all the various religious paths that human 
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beings take through different tendencies lead to God 

or Truth. 

There are three basic scriptures of Vedanta. 
(i) Upanishads., (ii) Brahma Sutras and (iii) Bhagvad Gita. 

And we can trace the same truth of Vedanta from 
the great master (life of Sri Ramakrishna) The gospel 
of Sri Ramakrishna and the collected works of Swami 
Vivekananda. 

Swami Vivekananda has utilised the following 
philosophy to build up his social philosophy. 

i. Vedanta, ii. Modern sciences, iii. History, 
iv. Revealition of mass life. 

The characterstics of his social philosophy can be 
summed up 

(i) It is based on history, 

(ii) It is scientific 

(iii) It solves the present problem 

(iv) Secures world peace and amity 

(v) Makes man spiritually elevated. 

Swamiji propounding his vedantic philosophy had 
brought a new and revolutionary concept on man, religion 
and revolution. 

He said, "Man is potentially divine.” By saying SO, 
he asserts that man is divine and everyone should assert 
the divinity by holding self through self effort, self reliance 
and self mastry. For this, he says, "if there isone word, 
that you find coming out like a bomb from the upanishads, 
bursting like a bombshell upon masses of ignorance, it 
is the word "fearlessness" "(Abhi)" He said, strength is 
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life, weakness is death, Strength if felicity, life eternal, 
immortal, weakness is constant strain, misery, weakness 
is death.” The stress on the concept of man is evidently 
from the writings of various philosophers. 

"Man is what he eats," says Luduing Fuerbach, the 
German philosophers. but Marx says. "Man is a social 
animal and self regarding impulses work themselves out 
through channels determined by the social environment 
to which he is the subject." Existentialist philosopher Jean 
Paul Sartre says, "there being one god there is at least 
one being whose existence came before its essence; a 
being which exists before it can be defined by any 
conception of it... Man". Heidegger said, “a man is 
nothing else but what he proposes, he exists only in so 
far as he realises himself, he is therefore nothing else 
but what life is" Sigmund Freud terms man as sinner 
and man's helplessness to redeem himself. 

So, the theories as said above do not promise man 
joy, hope, strength, freedom for which he has an innate 
yearning. Prof. Sorokin says, "the sensate culture did its 
best in the way of man to degrading "the level of a mere 
reflex machanism, a mere organ motivated by sex, a 
mere semi-mechanical, semi-psychological organism. 
devoid of any divine spart of any absolute value, of 
anything noble and sacred." Here comes in the prophetic 
voice of Swami Vivekananda. He said, "the whole of 
western civilization will crumble into pieces in the next 
fifty years if there is no spiritual foundation." While talking 
in America, he said, “Ye divinities on earth-sinners 2?" 
According to Prof. Binoy Kumar Roy, "the first four words 
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summoned into being the gospel of Joy, Hope, verility 
energy and freedom for the races of man. And with this 
last word he demolished this whole structure of soul- 
degenerating, cowardice-promoting, negative, pessimistic 
thought,” "On the astonished world, the littie five word 
formula felt like a bomb-shell. By this Swamiji repudiated 
the theory of original sin and brought the presence of 
any divine spark in man. So, Swamiji coined these five 
words as a solution to the problem of modern man and 
to the crisis of modern civilization. Standing on vedantic 
philosophy, Swamiji wanted a person to realise his divine 
self and thereby attain MUKT!I or liberation. So, he impels 
the man to move from idea to idea, to break down the 
shackles of dead customs, traditions, superstitions, dogmas 
and meaningless of rituals. He asserts man's right to 
rebel against nature as well as the tyranny of tradition, 
customs, usages etc., He said, "Eternal law cannot be 
freedom.... If there is to be "eternal law binding him alt 
the time, where is the difference between him and a blade 
of grass ? When the needs of the time press hard on 
it, society adopts customs for self preservation. So he 
explored the theory of society over man. Instead of man's 
life is being determined by the society, society is made, 
moulded and re-moulded to serve his purpose, the 
purpose of his self-realization. The heart of Swamiji's 
teachings was in the sphere of religion. He accepted the 
validity of all faiths and the authority of their founders, 
because he was certain that they were all identical in 
their essence, even though they differ in form. As Rigveda 
says (Ekam Sad Bipra Bahudha Baanti) "God is one but 
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wise men describe him in several ways”, So Swamiji 
proclaimed through high philosophy or law, through the 
most exalted mythology or the grossest, through the most 
refined ritualism or arrant fetishism, every sect, every 
soul, every nation, every religion, consciously or 
unconsciously, is struggling upward towards God. every 
vision of truth than man has is a vision of Him and none 
else". Illustrating his point he referred to God as water 
and the different religion as vessels of different shapes 
and sizes which contained this water. "Suppose we all 
go with vessels in our hands to fetch water from a lake. 
One has a cup, another jar, another bucket and so forth; 
and we all fill our vessels. The water in each case, 
naturally takes the form of the vessel carried by each 
of us. He who brought the cup, has the water in the 
form of a cup, he who brougit the jar, his water is in 
the shape of the Jar and so forth. But in everycase, water 
and nothing but water is in the vessel. So it is in the 
case of religion. Our minds are like these vessels and 
each one of us is trying to arrive at the realisation of 
God. God is like that water filling three different vessels. 
Yet, he is one. He is God in every case. This is the only 
recognition of universality that we can get". Swamiji did 
not make practical vedanta to a new religion to replace 
all existing religion. He wanted universality of the religion, 
“our watch word will be acceptance and not exclusion." 
He again says, "Religion is not in doctrine, in dogmas 
nor in intellectual argumentation, it is being and becoming. 
Temples, churches, books or forms are simply the 
kindergarden of religion, to make the spiritual child strong 
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enough to take the higher steps. It is being and 
becoming.” 

Religion to him is the manifestation of divinity that 
means extremely dynamic process of transformation. He 
says, "Religion is the greatest motive power for realising 
the infinite energy which is the birth right and nature of 
everyman." Religion is not Priest Craft. "Priest Craft", he 
says "is in its nature cruel and heartless. That is why 
religion goes down where priest craft arises. So he 
denouced priest craft and said it is privilege making. 
Protesting against the statement that religion is responsible 
for all the evils in society, he said, "for all the devilry 
that religion is blamed with, religion is not at all in fault, 
no religion ever prosecuted man, no religion ever burnt 
witches, what then incited people to do these things ? 
Politics but never religion....." 

Prof. Binoy kumar Roy observes, "He wanted to 
create new worlds and distribute the fire of freedom, 
happiness, divinity, and immortality among men and 
women." So the watchword of religion is Sakti, Joy, Life, 
Strength, Vitality and Freedom. He criticised the religion 
prevalent both in the east and west as "Religions of 
the world have become lifeless mockeries-" So, explaining 
the necessity of religion he says, "Without the knowledge 
of spirit, all material knowledge is only holding fuel to 
fire, giving into the hands of the selfish man, one more 
instrument to take what belongs to others, to live upon 
the life of others, instead of giving up lite for them." So, 
the religion could enrich the human life. how to find the 
eternal happiness ? He said, “This infinite power of the 
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spirit, brought to bear upon matter evolves material 
development, made to act upon thought evolves 
intellectuality and made to act upon itself makes a man 
a God." 

in the words of the Buddha, "Everything.... is burning. 
The eyes are burning, thoughts are burning, all the 
senses are burning, They are burning with the fire of 
ust. There is anger, there is ignorance, there is hatred; 
and, as long as the fire finds inflammable things upon 
which it can feed, so long will it burn, and there will be 
birth, death, decay, grief, lamentation, suffering, despair 
and sorrow". 

The answer to this question is not known to the 
sciences or the arts of the world, however profound they 
may be. The voice, again, brings the intimation 

"There is one supreme Ruler, the inmost self of all 
beings, who makes his one form manifest. Eternal 
happiness belongs to the wise, who perceive Him within 
themseives- not to others." 

The great scientist Einstein puts it, "Science without 
religion is Lame, Religion without science is blind". He 
was convinced that whatever the marvellous achievements 
that science may have in store, if humaity is to live 
meaningful life on this planet, there will never come a 
time when religion, understood in its essential sense, will 
be superflous. Religion alone can give to science that 
sanity without which it remains overwhelming a problematic 
achievement of humanity. 

The voice of Vivekananda is re-echoed by Prof. 
Sorokin who says, "The most urgent need of time is the 
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man who can control himself and his lust, who can 
compassionate to all his fellow men, who can see and 
seek for the eternal values of culture and society, and 
who deeply feets his unique responsibility in this universe." 
Even though the religious differences is marked at 
the surface, Swamiji said "Spiritual unity is the ultimate 
ground of all diversity". So he dreamt of unity in variety 
and at the parliament of religion he declared, the christian 
is not to become a Hindu or a Buddhist nor a Hindu 
or a Buddhist to become a christian. But each must 
assimiliate the spirit of the others and yet preserve his 
individuality and grow according to universal religion, he 
says, "I accept all religions that were in the past, and 
worship with them all. | worship God with everyone of 
them, in whatever form they worship of Him we take all 
that has been in the past, enjoy the light of present and 
open every window of the heart for all that are to come 
in the future". So, the central theme of religion is the 
divinity of man Swamiji says, "Serve Jiva as Siva". He 
says, "you may invent an image through which to worship 
God, but a better image already exists, the living man. 
You may build a temple in which to worship God, that 
may be God but a better one, a much higher one, 
already exists, the Human Body. Ages ago Buddha said, 
that which is needed most is a loving heart". 
Prescribing religion for modern man, Swamiji says, 
"All human knowledge is but a part of religion. Science 
& religion are both attempts to help us out of the 
bondage, only religion is the more ancient, and we have 
the superstition that is mere holy. In a way it is, because 
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it makes morality a vital point, and science does not". 
"Religion is Realization. It is being and becoming and 
not believing. So, Romain Rolland termed the religion 
propounded by Swami Vivekananda as "Universal-Science 
riligion. This universal science religion Swamiji said, Each 
soul is potentially divine. The goal is to manifest this 
divinity within, by controlling nature, external & internal. 
Do this either by work or worship or psychic control or 
philosophy by one or more or all of these and be free. 
This is the whole of religion. Doctrines, dogmas or rituals 
or books or temples or forms, are but secondary details". 

In his exposition of religion, Swamiji was aware oft 
the reason. He asserts - "Is religion to justify itself by 
the discoveries of reason, through which any other 
concrete science discovers itself ? Are the same method 
of investigation which we apply to science and knowledge 
outside to be applied to the science of Religion ?" He 
himself gave the answer to these question. 

"In my opinion, this must be so, and | am also of the 
opinion that the sooner it is done, the better. If a religion 
is destroyed by such investigation, it was all the time 
useless, unworthy superstition and the sooner is done, it 
is Detter. If a religion is destroyed by such investigation | 
am thoroughly convinced that its destruction would be the 
best thing that could happen. All that is dross will be 
taken off, no doubt but the essential parts of religion will 
emerge triumphant out of this investigation. Not only will 
it be made scientific, as scientific, at least, as any of the 
conclusion of physics. or chemistry has no internal 
mandate to vouch for its truth, which religion has" 
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Here Religion shows true veneration for science and 
again religion challengingly comes out and bares its chest 
to any hostile arrow. 

Albert Einstein opines that science cannot lead man 
out of the blinding darkness. In his words ; 

"The scientific method can teach us nothing else 
beyond how facts are related to, and conditioned by, each 
other. The aspiration towards such objective knowledge 
belongs to the highest of which man is capable.... yet 
it is equally clear that knowledge of what it does not 
directly open the door to what should be. One can have 
the clearest and most complete knowledge of what is, 
yet not be able to deduce from that what should be goal 
of human aspirations. Objective knowledge provides us 
with the powerful instruments for the achievement of 
certain ends, but the ultimate goal itself and the longing 
to reach it must come from another source." And what 
is the source ? Einstein himself indicates that source 
quite clearly 

"To make clear these fundamental ends and valuations 
and to set them fast in the emotional life of the individual 
seems to me precisely the most important function which 
religion has to perform in the social life of man.” 

Today, the task of religion is three fold. 

{i) to construct a supranational cohesive humanity, 

(ii) to give a purposive direction to the whole 

process of civilization, 

(iii) to the deeper spiritual consciousness of the 

individual. 
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Bhisma in Mahabharata says; 

"Dharma (religion) was declared for advancement 
and growth of all creatures. Therefore what brings an 
advancement and growth is religion." 

"Religion was declared for preventing creatures from 
injuring one another. Therefore. Dharma is that which 
prevents injury to creatures.” 

Even the Social thinker Dr. B. R. Ambedkar said, 
"some people think that religion is not essential to society. 
| do not hold this view. | consider the foundations of 
religion to be essential to the life and practices of 
society”. 

in the depressed classes Youth Conference he 
observed, "It pains me to see youth growing indifferent 
to religion. Religion is not an opium as it isheld by some. 
What good things i have in me or whatever have been 
the benefits of my education to society | owe them to 
the religious feelings in me. | want religion and | do not 
want hypocrisy in the name of religion. "And he said, 
“Religion instils hope in man and drives him to activity. 
So, all change we see in this world are the manifestation 
of Brahman." So, Swamiji's vedantic concept of religion 
meets out the challenge of modern science and the 
reason. 

In the light of Neo-Vedanta Swamiji has succeeded 
in expanding our concept of history, society, evolution, 
political concepts like “Right, liberty, equality, law, 
democracy, socialism, revolution, society, State and 
Government and individual relation with collective bodies. 
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The views of Swamiji can be termed as Revolutionary 
concept of Revolution. 

There is no doubt that in giving a practical form to 
Vedanta, Vivekananda was influenced by what he saw 
of the country and its people during the period he 
wandered over India as Parivrajaka, an itinerant monk. 
intellectually he was advaitin or Vedantin and a votary 
of Jnana Yoga. But he was a Bhakta. His heart was 
moved what he saw and respond to the overwhetming 
need of his peopte for economic and social betterment. 
It was through his contact with the indian masses, their 
poverty, illiteracy, superstition and social degradation, that 
he was moved in fierce anger at the social system that 
permitted a few to exploit the many. His belief in Karma 
Yoga gave him the strength to look up to incessant work 
in the service of the poor as the motivation for all work. 
He understood that the Hindu belief of Moksha is 
nothing but selfishness and constitute a surrender to 
the present age. 

He was convinced that God is manifest in all human 
beings and especially so, in the poor, and the suffering 
for whom he coined the new word "Daridra-Narayan". He 
was sure to God through their worship. He wrote a letter 
to his western friend on July 9, 1897. "| have lost all 
wish for my salvation. | never wanted earthly enjoyments. 
| must see my machine in strong working order, and then 
knowing surely that | have put in a lever for his good 
of humanity, in India, atleast, which no power can drive 
back, ! will sleep, without caring what will be next. 
Anyway, | be born again and again and suffer thousands 
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of miseries, so that | may worship the only God that 
exists, the only God | believe in, the sum total of all the 
souls-and above all, my God the wicked, my God the 
miserable my God the poor of all races. of all species, 
is the special object of my worship.” 

In a letter written from Chicago in November 1894 
to an Indian friend, Swamiji says, "let each one of us 
pray day and night for the downtrodden millions of India 
who are held fast by poverty, priest craft and tyranny. 
| am no meta-physician, no philosopher nay no saint. But 
| am poor. | love the poor, who feels for the hundreds 
or millions of men and women sunken for ever in poverty 
and ignorance ? Who will bring light to them ? Who will 
travel from door to door bringing education to them ? Him 
| call a Mahatma whose heart bleeds for the poor. 
Otherwise, he is a Duratma. So long the millions live 
in hunger and ignorance, ! hold everyman a traitor who 
having been educated at their expense, pays not the 
least heed to them. | call those who struct about in their 
finery, having got all their finery, having got all their 
money by grinding the poor wretches, so long as they 
do not do anything for those two hundred millions who 
are now no better then hungry savages.” 

Writing a letter to a friend at Madras on Aug, 20, 
1893 he said, “Trust not the so called rich". "The hope 
lies in you, in the weak, the lowly but the faithful. Have 
faith in the lord. Feel for the miserable and look up for 
help. It shall come. | have travelled 12 years with this 
load in my heart and this idea in my head. With a 
bleeding heart | have crossed half the world to this land, 
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but | bequeath to you, young men, this sympathy, this 
struggle for the poor, the ignorant, the oppressed. It is 
not the work of a day and the path is full of the most 
deadly throns. But Parthasarathy (Krishna as Arjun's 
Charioteer) is ready to be our Sarathi (Charioteer). In 
His name and with eternal faith in Him, set fire to the 
mountain of misery that hasbeen heaped upon India for 
ages, and it shall be burned down. Hundreds will fall in 
the struggle, hundreds will be ready to take it. Do not 
look up to these so called rich and great, do not care 
for the heartless intellectual writers, and their cold, 
blooded newspaper articles. Faith, sympathy, fiery faith 
and fiery sympathy. March on, the lord is our General. 
Do not look back to see who falls, forward-onward ! Thus 
and thus we shall go on brethern. One falls and another 
takes up the work." 

In yet another letter written on Oct 27, 1894, he 
decried the confining of religion to books, dogmas and 
philosophy and declared, '| do not believe in a God or 
religion which cannot wipe the widow's tears or bring a 
piece of bread to the orphan's mouth. Where should you 
go to seek God-Are not all the poor, the miserables, the 
weak-god ? Why not worship them first ? | believe in God 
and believe in Man. | believe in helping the miserables. 
| believe even in going to Hell to save others". 

He wrote another letter to an Indian follower who 
wanted to be a Monk. "The Gerua robe is not for 
enjoyment. It is the banner for herioc work. You must 
give your body, mind and speech to the welfare of the 
world, you have readMATRO DEVO BHAVA. PITRU 
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DEVO BHAVA, But | say DARIDRA DEVO BHAVA, 
MOORKHA DEVO BHAVA, meaning, "the poor, illiterate, 
the ignorant, the afflicted, let those be your God. Know 
that service to those alone is the highest religion." 

in his first speech at Madras on his return from 
America he elaborated, "My plan of Campaign". (The 
book tecture from colombo to Almora). It showed his 
patriotism and unbounded love for the country. His 
patriotism was deep rooted. (i) With passionate love 
for masses (ii) Practical solution for their problems instead 
of reforms, on paper and (iii) Strength of will to overcome 
the obstructions to the implementation of these solutions. 

In his "My plan of Campaign" he says, "First feel from 
the Heart. Do you feel that millions and millions of the 
descendants of Gods and of sages have become next 
door neighbours to brutes ? Do you feel that millions are 
starving today and millions have been starving for ages ? 
Do you feel that ignorance has come over the land as 
a dark cloud ? Does it make you restless ? Does it make 
you sleepless? has it gone to your blood coursing 
through your veins, becoming consonant with your heart 
beats ? Has it made you almost mad ? Are you seized 
with that one idea of the misery of the ruin and have 
you forgotten all about your name, fame, your wives, your 
children, your property, even your own bodies. Have you 
done that ? That is the first step to become a patriot. 
The very first step: "You may feel. But instead of 
spending your energies in filthy talk, have you found any 
wayout, any practical solution, some help instead of 
condemnation, to bring them out of this living death ? 
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"That is not all. Have you got the will to surmount 
mountain high obstructions ? If Your wives and children 
are against, you, if all your money goes, your name dies, 
your wealth vanishes, would you still stick to it ? Have 
you got that steadfastness ? If you have these things, 
each one of you will work miracles ?" 

Speaking on the future of india, he told his listeners, 
"for the next 50 years this alone should be our keynote, 
this our greatmother India. Let all other vain gods 
disappear for that time from our minds. This is the only 
God that is awake. All other Gods are sleeping. What 
vain Gods shall we go after and yet cannot worship the 
God that we shall see around us, the VIRAT. These are 
all our Gods, men and animals, and the first Gods we 
have to worship, instead of being jealous of each other 
and fighting each other". 

As a patriot he said clearly and unambijuously, "If 
there are holes in this national ship, this society of ours, 
we are its children, let us go and stop the holes." Let 
us gladly do it with our hearts’ blood, and if we cannot 
then let us die. We will make a plug of our brains and 
put them into the ship; but condemn it never. Say not 
one harsh word against this society.” 

His thought has also covered the social system and 
the need for its reconstruction to enable the masses to 
play their rightful role in the society. Speaking about the 
rigidity of Hindu society he said, "Religion was never 
sackled. No man was ever challenged in the setection 
of his ISHTADEVTA or his sect or his preceptor and 
religion grew, as it grew nowhere else. On the otherhand, 
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a fixed point was necessary to allow this infinite variation 
in religion, and society was chosen as that point in India. 
As a result society became rigid and almost immovable. 
For liberty is the only condition of growth." 

He was concerned: with the caste system in India. 
The caste system continued to exist because of the 
mistaken notion of the reformers that caste was a 
religious institution, which led to their attacking religion 
in order to destroy caste. Religion was the special psyche 
of India and mixing up caste with religion only gave a 
longer life to the former. He pointed out that the doctrine 
of caste in the Purusha-sukta of the Vedas does not make 
it hereditary. He asserted, "The caste system is opposed 
to the religion of Vedanta. Caste is a social custom and 
all our greatest preachers tried to break it down. Caste 
is simple and an outgrowth of the political institutions 
of India. It is a hereditary trade guild. It is the books 
written by priests that madness like that of caste is to 
be found and not in books revealed from God." In a letter, 
he said, "Religion has only to do with the soul and has 
no business to interfere in Social matter." In another letter 
he affirmed, but inspite of all sayings of the priests caste 
is simply a crystallised social institution, which after doing 
its service, is now filling the atmosphere of India with 
its stench and it can only be removed by giving back 
to the people their lost social individuality. Writing from 
Almora in 1897 he said, “The convention is growing in 
my mind that the idea of Caste is the greatest dividing 
factor and the root Maya-all caste, either on the principles 
of birth or of merit, is bondage." 
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Here the views of Dr. B.R. Ambedkar who voiced 
against the caste system in India has similarity with 
Swamiji's thought. Dr. Ambedkar said that the caste 
system was a legal system maintained at the point of 
a boyonet. If it had survived it was due to prevention 
of the masses from the possession of arms. denying to 
masses the right of education, and depriving the masses 
of the right to property, So, he maintained that the Caste 
system far from natura! was really an imposition by the 
ruling classes upon the servile class. 

He again said, "The caste system prevents common 
activity and by preventing it, it has prevented the Hindu 
from becoming a society with a unified life and a 
consciousness of its own being. There is only individual 
share or part in the associated activities. 

Swamiji's view of "Religion has nothing to do with 
caste system," has reiretated by Gandhiji. Gandhiji wrote 
in Harijan, "Religion does not live by learning. It lives 
in the experience of saints, seers, in their lives and 
sayings. Caste has nothing to do with religion. Varna and 
ashrams are institutions which have nothing to do with 
castes. The law of Varna defines not our right, but our 
duties..... A religion is judged not by its worst specimens 
but by the best it might have produced." He was also 
strong opponents of privilege in any form and took caste 
as the supreme illustration of the doctrine of privilege. 
In London, he pointed out, "The idea of privilege is the 
bone of human life. Two forces, as it were, are constantly 
at work, one making caste and other breaking caste, in 
other words, the one making for privilege and the other 
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breaking down the privileges. And wherever privilege is 
broken down more and more light and progress came 
into race. The enjoyment of advantage over another is 
privilege and throughout the ages, the aim of morality 
has been its destruction. Trampling on every privilege and 
everything in us that works for privilege, let us work for 
that knowledge which will bring the feeling of sameness 
towards all mankind." 

He strongly advocated for giving the women their 
rightful place in the society by removing their 
backwardness. He told the disciples, "if you do not raise 
the women who are the living embodiment of the Divine 
Mother, don't think that you have any other way to rise". 
He asserted that unless the conditions of women are 
bettered in India, the country will continue to remain as 
backward as that moment. He wanted education are 
to be available for women. He said, "Educate, your 
women first and leave them to themselves, then they will 
tell you what reforms are necessary for them." "All the 
mischief to women has come because men undertook 
to shape the destiny of women." 

Vivekananda believed that education is an instrument 
for human betterment. He wanted a thorough re-orientation 
of our educational system to make it an integrated man- 
making and character building system, love for the 
masses, self-confidence, strength and will power and 
cultivation of the mind rather than mere memory. 

What passes for education today even in our best 
schools and colleges is a hopeless anachronism, Parents 
look to education to fit their children for life in the future. 
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Teachers warn that lack of education will cripple a child's 
chances in the world of tomorrow, Governments, ministries, 
the mass-media-all exhort young people to stay in 
schools, insisting that now, as never before, one's future 
is almost whole dependant on education. 

Yet for all this rheotoric about the future, our schools 
face backwards towards a dying system, rather than 
forwards to the emerging new society. Their vast energies 
are applied to cranking our industrial men-people tooled 
for survival in a system that will be dead before they 
are. 

Today the world is of repetitive in-door toil, smoke, 
noise, machines, crowded living conditions, collective 
discipline, a world in which time was to be regulated not 
by the cycle of sun and moon, but by the factory whistle 
and the clock. 

Here the whole idea of assembling masses of 
students (raw material) to be processed by teachers 
(workers in a centrally located school (Factpru) was a 
stroke of industrial genius. The whole administrative 
hierachy of education, as it grew up, followed the model 
of industrial bureaucracy. Do our educational systems 
had not yet adopted themselves to the Industrial age 
whien the need for a new revolution, the super industrial 
revolution burst upon them ? In the technological systems 
of tomorrow, machines and men both instead of being 
concentrated in gignatic factories and factory cities, will 
be scattered across the globe, linked together by amazingly 
sensitive, near-instantaneous communications. Human 
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work will move out of the factory and mass office into 
the community and home, To create a super industriat 
education, therefore, we shall first need to generate 
successive, alternative images of the future-assumptions 
about the kind of jobs, Professions and vocations that 
assumptions about the kind of family forms and human 
relationships that will prevail; the kinds of ethical and 
moral problems that will and the kind of technology that 
will surround us and the organizational structural with 
which we must mesh. 

Today, the educational system is seltf-rejection 
incoherent, directionless. We have to move the youth- 
the younger generation-the modern generation to the 
future. He said, "Education is not the amount of information 
that is put in your brain and runs riot there, undigested 
all your life. We must have life-building, man-making, 
character-making assimilation of ideas. If iducation is 
identical with information, the libraries are the greatest 
sages of the world and encyclopaedias are the rishes. 
And again he said, "To me the very essence of education 
is concentration of mind, not the collection of facts." 

He wanted material betterment first and was content 
to bring religion later. He wanted to bring a new social 
order not by hatred, class war and materialistic dominance, 
but by love, work and religion. Hence, he said, if their 
material wants are not removed by the rousing of intense 
activity, none will listen the words of spirituality. He 
believed in human development, the goal of development 
was the perfection of man, the growth of goodness, 
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inherent in him. He always thought of individual in society 
and in relation to society but individual was both goal! 
and instrument for development. In an interview to 
Sunday Times, London, in 1896, he said, "The basis of 
all systems, social or political, rests upon the goodness 
of man. No nation is great or good because parliament 
enacts this or that, but because its men are great and 
good." 

Again he said, "| am a socialist not because | think 
it is a perfect system, but a half loaf is better than no 
bread." This utterance of Swamiji can be traced with the 
thought of Gandhiji. When Sriman Narayan showed his 
typescript of his book, "The Gandhian Plan" in Sevagram 
in 1944, Gandhi said,, "It would be better to give at least 
half a loaf to everybody, rather than allow the privileged 
sections to eat away whole loaves, leaving nothing for 
the poorer sections.” 

"A time will come when there will be the rising of 
shudra class with their shudrahood will gain absolute 
supremacy in every society." Nearly a century ago, he 
was concerning himself with changes about which we 
started talking much later and continue to talk today. He 
campaigned to abolish poverty ('garibi hatao' now), he 
pleaded for removal of mass illiteracy (Janasiksha work 
today), spoke of for the upliftment of the backward 
classes and ending up upperclass (caste) tyranny (and 
now slogan is social justice). so, Swamiji was far ahead 
of his time in his concern for social change, socialist 
change and a rejuvenated Indian society. 
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How can this social change take place ? He says, 
"Before flooding India with socialist or political ideas, first 
deluge the land with spiritual ideas. And after preaching 
spiritual knowledge along with it will come that secular 
knowledge and every other knowledge that you want." 
He wanted Vedanta to be the means for providing this 
fuel and by this process he brought "Vedantic Socialism" 
or "Practical Vedanta" to masses which is a revolutionary 
concept of a revolution itself. Soviet Scholar E.P. Chelishev, 
in his address "Swami Vivekananda, the great Indian 
humanist, democrat and patriot said, "Vivekananda's 
greatest service is the development in his teaching of 
the lofty ideals of humanism which incorporate the finest 
features of Indian culture. He tried to place religious 
ideology at the service of country's national interests, the 
emancipation of his enslaved compatriots". And again he 
said, "The great merit of Vivekananda, in my opinion, is 
that he was one of the first in India to pay attention to 
the masses, to the suffering and misfortune of his 
compatriots thereby he raised the paramount problem of 
India." All these calls, in my opinion, had only one 
purpose to inspire the people to fight for their rights, to 
instil in their hearts confidence, in their own strength. That 
is why we consider Vivekananda a fervent fighter against 
colonialism." 

And in conclusion, he says, "much could be said and 
written about Vivekananda, many arguments could be 
advanced uplolding different stand points in an effort to 
explain his intricate and immitable world outlook. More 
works about him will no doubt be written both in India 
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and other countries and this is time if they help 
understand more fully and deeply the ideas of the great 
patriot. We can safely say that many years will pass, 
many generations will come and go, Vivekananda and 
his time will become the distant past, but never will there 
fade the memory of the man who all his life dreamed 
of a better future for his people, who did so much to 
awaken his compatriots and move India forward to defend 
his much suffering people from injustice and brutality. Like 
a rocky cliff protecting a coastal valley from storm and 
bad weather, from the blows of ill winds and waves, 
Vivekananda fought courageously and selfessly against 
the enemies of his motherland. We highly revere the 
memory of the great Indian patriot, humanist and democrat 
impassioned fighter for a better future for his people and 
all mankind." Prof. Binoy Kumar Roy says, "Inspite of 
burning patriotism, deep sympathy for the toiling masses 
and his prophetic prediction that the future belongs to 
the toilers, the shudras, whose eyes have to be opened 
so that they can assert their rights, Vivekananda's 
programme of National regeneration is a halfway 
compromise." And the National regeneration programme 
of Vivekananda was a bourgeoise democratic programme 
with idealistic efforts." 

It stops in the middle. Opening the eyes of the toilers 
so that they can realise the causes of their poverty and 
exploitation and wake up like a giant all these very good 
and necessary too. But then what ? What is the means 
for achieving their salvation, what is path before them ?" 
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Both the remarks of Prof. Roy is met with his own 
statement. 

Vivekananda says, that will be determined by the 
awakened masses themselves. His task, said Vivekananda, 
is to rouse their consciousness about their own power. 
And there he stopped, did not proceed turther to propose 
a concrete programme of mass action for the liberation 
of the country from foreign rule and for the emancipation 
of the toilers from the tentacles of exploitation. It is but 
natural that devoid of any concrete plan of action this 
programme was not suitable, acceptable from the political 
point of view.” 

But Prof. Roy says, "his works were handbooks of 
the revolutionaries of early 20th century," It is a fact that 
generations of young revolutionaries of India have taken 
their inspiration from the teachings of Vivekananda, but 
strongly enough they did not take the course of going 
to the masses and rousing them. Instead they took the 
line of armed insurrection to be conducted by small 
organised groups." 

"Vivekananda's burning patriotism, his love and 
sympathy for the toiling millions not only of india but also 
of America (Negroes especially) and Europe, his scorn 
and hatred for the parasitic exploiting upper classes of 
India (the feudal classes mainly) when he considered to 
be unnecessary, outdated ornaments of the Society, dead 
souls, "living corpses", his realisation of role of labour 
in the construction of edific of human civilisation, its 
loftiness, patriotism and transformatory role in society 
and its power, his conviction that the next phase of 
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human history is going to be guided and led by the toilers, 
shudras, with all their shudraness, his hatred for colonial 
exploitation and imperialist grabbing of the world coupled 
with his vedantic conception of freedom of soul, equality 
of all men, nations and universal brotherhood-all these 
helped Vivekananda to travel! a long way from the position 
of a disciple of Ramakrishna, an ordinary religious 
reformer, to one. of the foremost thinkers of his period 
who could clearly see the complex mechanisations of 
imperialism, could foresee its inevitable downfall, hear the 
footsteps of the advancing social revolution which was 
maturing in the womb of imperialism and with the 
foresight of a genius could herald the appearance of the 
new rules of the new Society.” 

In his madras address, he said, "A man who has 
met starvation face to face for fourteen years of his life, 
who has not known where he will get a meal the next 
day and where to sleep, cannot be intimidated so easily. 
A man almost without clothes, who dared to livewhere 
the thermometer registered thirty degrees below Zero, 
without knowing where the next meal was to come from, 
cannot be so easily intimidated... | have a little will of 
my own. | have my little experience too, and | have a 
message for the world which | will deliver without fear, 
and without care for the future.” 

in Calcutta, at the civic reception at the residence 
of Raja Radha Kanta Dev Bahadur of Sobha Bazar, he 
observed, "One of the great cause of India's misery and 
downfall has been that she narrowed herself, went into 
her shell, as the oyster does, and refused to give her 
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jewels and her treasures to the other races of mankind, 
refused to give the life giving truth to thirsting nations 
outside the Aryan fold. That has been the one cause 
that we did not go out, that we did not compare notes 
with other nations, that has been the one great cause 
of our downfall and everyone of you knows that, that little 
stir, the little life you see in India, begins from the day 
when Raja Ram Mohan Roy broke through the walls of 
this exclusiveness. Since that day, history of India has 
taken another turn and now it is growing with accelerated 
motions." 

In his Madras speech Vivekananda said.... "| have 
a message for the world which I will deliver without fear, 
and without care for the future. To the reformers, | will 
point out that | am a greater reformer than any one of 
them. They want to reform only littie bits. | want root 
and branch reform. Where we differ is in the method - 
| do not believe in reform, | believe in growth.... this 
wonderful national machine has worked through ages, 
this wondertul river of national life is flowing before us 
- thousands of circumstances are crowding round it giving 
it a special impulse quicker at another... feed the national 
life with the fuel it wants, but the growth is its own.... 
none can dictate its growth to it." 

Hence in the history of India's freedom movement 
a very special position is occupied by Narendranath 
Dutta, known to the world as Swami Vivekananda. 

Formally, he was a monk in yellow robes, a religious 
preacher, founder and organiser of a philosophical- 
religious movement known as Vedantism, or, more 
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correctly neo-vedantism. He was also the founder of 
Ramakrishna Mission, a philanthropic organisation with 
centres throughout India as well as in America and 
England. 

"Ramakrishna Mission have never had any truck with 
what Marx once overwhelmingly castigated as "the 
charity-mongering acrobatics of bourgeoise philanthrophy". 

Swamiji said, "This math will be the central institution 
for the practice of religion and the cultivation of knowledge. 
The spiritual force emanating from here will permeate 
the whole world, turning the currents of men's activities 
and aspirations into new channels, From here wil! be 
disseminated ideals harmonizing Jnana, Bhakti, Yoga and 
Karma. The time will come when by the mere will of 
Sannyasins of this math life will vibrate into the deadeed 
souls of men. All these visions are rising before me." 
But his views and teachings greatly influenced the 
national movement of India especially the revolutionary 
movement, and many aspects of our national life and 
culture. Many generations of indian revolutionaries, 
beginning with the early 20th century were practically 
reared up, inspired and stealed by the fiery speeches 
and writings of Swami Vivekananda. His call to the youth 
of the country to fight for the enlightenment of the 
downtrodden dumb millions, his revolutionary approach 
to the problem of liquidating the privileges of the 
properties classes and giving the toilers their due share 
in the national wealth, his preachings against untouchability 
and, above all, his teachings on the purification of the 
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soul, were late adopted by different political and social 
organisations of the country including the Indian National 
Congress led by M.K. Gandhi. 

He regarded the individual as an end in him-self and 
wanted him to become a means to serve society." 

"With his belief in man and his infinite perfectability, 
he lived a life, howeveer, which is witness to the 
realisation of man's total identification with all being and 
therefore the impossibility of contenment with one's own." 
(SaysProf Hiren Mukherjee). "And it was Vivekananda 
who came, as it were, to fulfil some of his India's deepest 
needs - the need of conscious activism and collective 
endeavour. Was it not Vivekananda's own voice which 
was heard ages ago in Aitareya Brahmana, "Behold the 
beauty of the sun who never slept since the beginning 
of the creation- therefore move forward, move forward 
(Caraivati! Caraivati !) 

Looking to the society and future of the human race, 
Gandhiji in his Young India, an 17-3-1927 wrote, "| whole- 
heartedly detest this mad desire to destroy distance and 
time to increase animal appebites and go to the ends 
of earth in search of their satisfaction.” 

He also mentioned in “Hind Swaraj", "We notice that 
the mind is a restless bird, the more it gets, the more 
it wants, and still it remains unsatisfied. The more we 
indulge our passion, the more unbriddled they become. 
Our ancestors, therfore, set a limit to our indulgence. 
They saw that the happiness was largely a mental 
conditions..... It was not that we did not know how to 
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invent machinery, but our forefathers knew that if we set 
our mind after such needs, we would become slaves and 
lose our moral fibre.” 

Gurudev Rabindranath Tagore expressed similar 
thoughts in his inimitable language, "of what avail is to 
add and add and add ? By going on increasing to volume 
of pitch of sound, we can get nothing but a shriek. We 
can get music only by restraining the sound and giving 
it melody of the rhythm of perfection." 

Even Kautilya, the distinguished Indian thinker of the 
third century B.C. who is renowned for his worldly 
commonsense, wrote in his Arthashastra, "The aim of 
all sciences is nothing but restraint of the organs of 
sense. Whosoever is of reverse character, whoever has 
not his organs of sense under his control, will soon 
perish, though possessed of the whole earth bounded 
by the four quarters." So he stressed true happiness 
could be found only in Dharma. 

Hence, Swamiji by bringing Vedanta to practical life 
of the masses not only enriched the thoughts of our 
sages, seers and even Kautilya but influenced his own 
generations to which thinker like Gandhi, Tagore. Nehru. 
Subash, Ambedkar belonged .... guiding principle for the 
present generation and become light for the generations 
to come. 

And let that voice be re-echoed vigorously without 
tne form and let us march on with the rousing voice, 
"Arise Awake..." 
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